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Old Anatolian Myths 


Introduction 

The myths in this section. although none of their extant copies derive. from the 
Old Hittite period. are thought to have been elUTent during that early period. 
Although _ do not yet possess any version of the ,torie. in alancuaae other than 
H ittite. most scholars assume that they were adopted by the Hittite. at an early 
time from the indigenous population groups of Central AnatoUa, prindpaUy the 
so-called Hattiam. In contn.5t, the myths of our second divi.ion were translated 
into Hittite, and probably adapted in certain ways, from Hurrian venions. Unilin· 
rual Hul'T'ian mythoJog;Q.l texts have been found in H.ttusa, but they lte dimcwt 
to translate. To date, very little has been deduced from them which clarifies the 
Hittite versions. No tablet datable to the Old Kingdom has yet .ppe.ted which 
contains a Hittite mythologic.al text of Hurrian origin, but the recent recoYel)' in 
Hauus. of I Hurrian-Hittite bilingual version of • literary text with mytholoaical 
aection. which date, from the Middle Hittite period shows the probthle Ul'llliftw cJ 

quo for the Kumatbi Cycle of myths. 
In his catalogue of Hittite texts, u well a. in his transliteration of Hittite 

mythological texts, the eminent Fnoch HittilologUt Emmanuel Laroche d istin­
guished Anatolian myths from foreign (i.e" extra-Anatolian) mythJ. GOterbock 
(1%1) has ~rved bow the myths of the fll'St IfOUP (here Texts 1~13) teocl to be 
rather simple, unsophisticated storie• . Stylistically they lack the polished JtnactuR 
and the abundant formulae and ,imilet: of the myths in croup two. The .anilhiog 
god myths do indeed contain abundant similes in the portions c:ontaininC analofPc: 
spelts (Text 2 , venion 1, §§10-15), but these reinforce the maaic:. and do not 
serve the interests of artistry. Althou&h the myths of the Kumarbi C)'de (Texts 
14-18) are called ·sonp· in the native terminology, wbic:h JUl:&'CsU at least tome 
artistic: pretension. the Old Anatolian myths have no such c:hara.c:teriution. 

The Anatolian myths tend to serve the interests ofthe cult. The Wuyaw stories 
(Text 1) formed the cult legend of the PutuIli FellivaJ. The stories of Telipinu 
(Texts 2-5. 7-9. and 13) uwl othervanishiogdeities 'WCte uloc:i.atec:l with riluals to 
entic:e the offended deity to return in solicitude to his Land uwl people. This is oot 
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, 
so with the myths of Human oriem, They may not be pure ,md simple beUu kuru, 
but they protwHy had a looser connection with ritual and wo("Ship ~ the myths 
o( Hntian onpn. 1be HUnG-Hittite bilinswJ Song of Debt Rele.uo: published by 
Neu (1996) sc:~ ia part to support the observance of c.ert.ain religio-socw oblig­
ations connected with what in other ancient NUf Eastern cultures WilS termed the 
periodic remission of debu .nd releue of debt slaves (lbbylonian """linin!, 
Hebrew Mnw, Gteek uisoc:&dNUa). But this is quite a different pictUfe from the 
ritual-supported narrativa of the AMtoIian myths, 

As might be apected. the ICOI"phical biKkpound of the Aruitolia.n stories is 
local. This is especially rrident in lUuyanb. where place-names like KU;kiluS5.'il . 
Zigpratu. Naill. iCasa.ma., and Tanipiya tie the action to f~iliu terrain to the 
north of Hattuu. Hittite lJeOIfaphical names are kss common in the vanishing 
god stories, but even theft! one ftnd, mention of Lihzina and Hattuu. In contrast. 
the myths of Hun-ian origin mention cities and lands of North Syria (Mount 
Haui, Tuttul) and Mewpotamia (Uru.. Kummiya). 

Although the myths of foft!ign oriain are moft! polished literary creations, this is 
not to say that the Anatolian myths have no .ubtlety (Hoffner 1975). Both ver· 
sions of the lUuyanka storie••how consequences flowing from the major plot of 
the Storm God's r«Ol'ery of hit .uength aBd defeat of the serpent. These conse· 
queDCCI fan tragically upon I mortal who iI the instrument of the Stonn God's vic· 
toty. In both storie. thi. mortal is confronted with I conflict of aUegiances. a kind 
of moral dilemma. In the fll'St 'W:l'tion. the ultimate consequence of his decision is 
unknown because of textual breaks. hut in venion:2 the deci$ion of the human $On 
of the Storm God casu him hi. life. At kut in the second instance, where the con­
sequence is cleu. it is not too much to claim that the author intended the audience 
to feel the tragedy. Such a plot may not be ·Iiterary~ in the $trict sense. but it i5 
s~ly evidence for good storyt.ening: techniquel Moreover. since thi5 subordinate 
plot line. unlike the main plot of the Storm Cod', reoovery. has no obviow rela­
tionship to the cult applications. it would seem to indicate that the stories were 
also told to mlertain. not just for the bend'it of thwIogy. 

Of course, the last sentence is only valid if the main cult application of the 
Dluyanka tales .....as to the disabkment and recovery of the Storm God himself. 
1his has usuaDy been assumed to be the cue. Sin« the myths of the vanishing 
deity type CfeXts 2-8 and 13) concern I certain deity who is iPC.Ipacibted. kid· 
napped. 01' infuriated $0 IS to depart in" huff. 111 of which makes it imPQS$ible for 
that deity to perform hi. function for the benefit of mortals and gods, the 
lIIuyanb blu fit the pattern better if" reprd the conflict between Storm God 
and serpent &II their principal focus. Neverthelep. the r=ent attempt by Pecchioli 
Oaddi (1987) to attribute to the Purulll Festival certain cult texts about the deity 
Teteshapi. whom .he identifies 'With the goddess Inlla. would perhaps suggest 
that the role played. in Text 1 by that gockku ......, not considered subordinate by 
the Hittites themselves. 

_________ 1. The 11Iuy.nkai T.lu - -------­

l'hese .imple tale,. taken O¥Cr from the Hattian people, attribute a poor spring 
to the defeat and incapaciution of their chief deity, the Stonn God, by an evil and 
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powerful reptile. Reptiles are not universally symbols of evil aDd destruction: In 
Egypt the uraew serpent protected the pharaoh from evil. But clearly in Hittite 
culture, as in Babylonia and ancient brut serpenu IUWllly represented C'iJ. In 
both versions of the myth. the Storm God needs the help of a moruJ and a trick in 
order to repin supremacy over the serpent. These stories were probably told or 
sung: during: the course of the Purulli Festival, about .ruch we know rdatively lit­
tle outside of these storics. If Pecmioli Oaddi (1987) is right in including the Tete­
shapi cult texts under the rubric of Purulli, we know DlOle . See the discussion by 
Pecc.hloli Daddi and Potvani (1990: 39-55) with addilionalliteralUre. 

Although the lIIu)'1lnb text shows much linguistic arc~ism . .ruch suggests 
that the narratives go back at least to the Old Hittite period (c. 1750-1500). the 
survmngcopies date only from the New Kingdom (c. 1500-1190). 

Version 1 

In the fint story the serpent is a land creature who emerg:es from a hole in the 
ground. The defeated and disabled Stonn God calls for I feast. at which his dlugh. 
ter, the goddess Inara. a goddess of the wild animals of the steppe land, in partner. 
.hip with a mortal man. Hupasiya. tricks the serpent and renders him powerleu. 
Ha.. (1982: 45. 111) ha, chuacterized Hupuiya as a !ahrtJltlJ"ig. a lOng who 
with his priosteP queen guarantees the flourishing of livestock and vegetation. In 
suggestin, that there are allusions in Hupasiya to ritU.il.1 regicide. Hau seems to 
.lIurne that Hupasiya is eventually killed. But these interpretations rest upon a 
superfICial UH of compuative evidence and lack a proper foundation in solid tex­
tual evidence from the Hittite sources. Nothing in the narrltive sug:g:esu that 
Hupui)'1l becomes a king. and it is still uncertain that he is killed. It al$O goes 
beyond the prexnt evidence to assert that Hupuiya', sleeping with lnara was a 
hitrOJ ,1InIOf (sacred ma.niage) (Haas 19821. the Iliiture (.nd even existence!) of 
whicb in other ancient Near Eastern cultures is still seriowJy questioned. In the 
first version of the story all the chancters have names. and the earthly fICtion is set 
in or near known Anatolian cities. such as Taruk.lca and Ziggaratta. 

§l (A i I~) (This is) the text of the PuruJli (Festival) (or the I ... I of 
the Stonn God of heaven, according to KeUa, [the GUDU.priest) of the 
Storm God of Nerik: When they speak thus­

§2 (A i 5-8) MLet the land prosper (and) thrive, and let the land be pro­
tected"-and when it prospers and thrives. they perform the Purulli Festi­
val. 

§3 (A i 9-11) When the Storm God and the serpent fought each other 
in Kiskilussa. the serpent defeated the Stonn God. 

§4 (A i 12-14) Then the Storm God invoked all the gods : ~Come 
together to me.~ So lnara prepared a feast. 

§5 (A i 15-18) She prepared everything on a grand scale: storage ves­
sels full of wine, storage vessels of mamu",an beer and waJhi drink. In the 
vessels she prepared abundant (refreshment). 
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;6 (A i 19-20) Then [Inara] went [to] (the town of) Ziggaratu. and 
found a mortal named Hupuiya . 

;7 (A i 21-23) lnara spoke as (ollows to Hup.lliya: "I am about to do 
such-.nd-such • thing. YOtl join with me." 

;8 (A i 24-26) Hup.1.5iya replied U (oUows to Inara: "I( 1 tn.1y sleep 
with you, then 1 will come and perform your heart's (desire)." 150] he 
slept with her. 

;9 (8 i 3-8) Then Inan led Hupuiya off and concealed hiro. Inara 
dressed herself up and ullcd the serpent up from its bole . (saying:) "I'm 
pre~& a feast. Come eat and drink." 

;10 (8 i 9-12) The ~rpent and (his offspring) came up, and they ate 
and drank. They drank up every vessel. so that they became drunk. 

;11 (8 j 13-16) Now they do not want to go Nck down into their hole 
apin. Hupasiya came and tied up the serpent with a rope. 

;12 (8 i 17- 18) The Storm God came and killed the serpent. and the 
gods were with him. 

§13 (C i 14-22) Then Inara built a house on a rock (outcropping) in 
(the town of) Tarukka (north of Hauusa) and settJed Hupasiya in the 
howe. lnara repeatedly instructed him: MWhen I go out to the open COM' 

uy, don't look out the window. Ifyou look out, you will see youe wife and 
children." 

;14 (C i 23-24) When twenty days had passed , be looked out the win­
dow and saw his wife and children. 

; 15 (C i 25-27) When lnara returned from the open country, be began 
to weep, (saying): "Let me go back borne.­

§16 (A ii 9-14) lnara said {to Hupasiya: ... I away ( ... Jby means of 
an offense ( ... J the Storm God, the meadow I ... Jshe I ... J and him 
( . . . J. (TcctOrou .... IJ 

;17 (A ji 15-20) lnara [went) to (the town of) JG.slcilwsa. How did the 
hand of the kinK establish her house and the ( ... I of the watery abyss? 
Because we celebrate the (jrst Purulli (Festival), the (hand) of tbe king 
[ ... sJ the (riftr(l)) of the watery abyss oflnan. 

§18 (A ii 21-24) The (divine) mountain Za1iyanu is first (in rank) of all 
(the sods). When he bas granted rain in Nerik. the Staff Bearer brinlS 
thick bread from Nerik. 

;19 (A ii 25-29) He asked Zaliyanu for rain.2 so he brings it to him 
(namely) the (thick) bread.... 

(Sewral damaged liJUJ followed by a gap ofabout forly linll. A double lint 
manu the end of the firs, composition on tbe tablet, I 

Version 2 

In the " concl Itory the ChalOlctCrs have no umcs but are identified by func. 
tional eapressions, such u -dau,nter of I poor rnan ' Ind '$On O(tM Stonn God." 
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No aeop-aphical names occur. The two battles ohhe Storm God and the serpent 
take place at an unspecified su, The Storm God', ruae invoNu a special type of 
matriagc known from the Hittite laws,J I{ • )'OUlllluitor was too poor to pay a 
bride-pric.e fc;w a wife, he could offer hUntelf as a "tM:·in" huabuwl to a wealthy 
c..ther-in-b.w in exchange for a "bride-priu- paid to bimJelC. The Stann God', 100 

thus finds himself in a classic situation of divided loyalty: he is son of the Stann 
Cod but also live-in son-in-law of the setpCnt. His a&O!liz..inl choice costa him his 
life, The f~t that the Storm Cod's morWlOfI .... Iiso the IOn or "the dauthter of 
I pool" man" helps us to understand why such a rnarrlqe atranplDCRt would be 
neceSSlry for him. Pe«:hioli Oaddi hal pointed out that "the ciauchter of • poor 
man- pta>", a role in certain cult texU of the deity Tetelhapi. whom she identifieS 
with Inan (Pecdtioli Oaddi 1987). 

,21 (0 iii 2-5) That which (KeUa, the GUDU-priest) said: (First) the 
serpent defeated (the Storm God] and took [hiJ heart and eyes). and the 
Storm God (fcared(?») him, 

;22 (A iii 4-8) So he took lUi hit wife the daughter of a poor man and 
sired a son, When (the son) grew up, he took the daughter of the serpent 
as his wife. 

§23 (A iii 9-12) The Storm God repeatedly instructed him: "When you 
go (to live in) the house of your wife, demand from them (my) heart and 
eyes (as a bride-price)," 

,24 (A Hi 13-19) So when he went, he demanded from them the heart, 
and they pve it to him. Mer that he demanded from them the eyes, and 
they gave those too to him. He brought them to bit father, the Storm 
God. and the Stonn God took back (his) heart and his eye • . 

§25 (A iii 20-28) When he was apin sound in body as before, be went 
apin to the sea to do battle . When he gave him battle, and be at last 
bepn to defeat the serpent. the Storm God's IOQ was with the serpent 
and caUed up to his father in the sky: 

§26 (A iii 29--33) Mlnclude me with them; have no pity on me: So the 
Storm God killed (both) tbe serpent and his own .on. And that Storm 
God I · .. ]. 

;27 (A iii 34-35) Thus says Kclla, [the GUDU·priest of the Storm God 
of Nerik}: When the gods [ .. . J. 

(Gap ofundettnaiMd length. ] 
§28 (0 iv 1--4) For the GUDU·priest they made the rust £OdIlast, and 

the last ones farst, 
§29 (0 iv '>-7) The cult provision for Zalinuwa il mucb. Zalinuwa is his 

(i.e" Zashapuna's) wife. usbapuna is greater than the Storm God of 
Nerik. 

;30 (0 iv 8-10) Thus speak those same lods to the GUDU·priest Tah­
purili: "When we go to Nerik. where shall we take seaU?~ 

§31 (0 iv 11-16) The GUDU-priest Tahpurili .peaks as follows: 

J 
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"When you sit on basalt throne(s) , and the GUDU-priest(s) cast lots. 
whichever GUDU.prieJt holds (the image of) Zaliyanu will be: seated on a 
buallt throne whic.h it: Ht above the fprins/basin . 

§32 (0 tv 1.....11) All the godJ will assemble and c.ast lots. And of all the 
gods of the town of Kastama. Zubapuna wiU be the greatest. ~ 

S33 (0 iv 1~21) Because she is the wife of Zaliyanu. and Tazzuwasi is 
(his) concubine. these thr« men (i.e., unnamed GUDU·priesu?) remain 
in the town ofTanipiya. 

;34 (A iv 22-23) Thereafter in the town of Tanipiya a field is given by 

the kina. 
;35 (A iv 24-28) Six UP"""-muSUres of field. one lapu"" of vine· 

yard. a house and thte.shinl Ooor. thru buildings (or the servants. So it is 
on the tablet. I am careful with reprd to the narratives. ( lwIve spoken 
!h;, (truly), 

;36 (colophon of A) Tablet one. complete, of the word of KeUa. the 
GUDU.priest. Pihuiti. (the scribel. wrote it under the supervision of 
Walwuiti. the chief scribe. 

_______ 2. The Disappearance of Tellplnu ------­

With this slOry __ begin the section of Ok! Hittite mythl dealing with deities 
who become alienated from the bnd and people whom they no rmally protect, 
ka~ their poIU. ud go into hiding. The effeets o f their depanure upon gods. 
bwnanl, animab, and plants Ire graplUeally porln~. The Telipinu myth is the 
best pruerved aod most familiar of thiI type. Telipinu was the IOfI or the great 
Storm God. His competence lay in fosterin, OIpiculture. partkubrly cereal cu!· 
tuft . Campa« Text 7, S6. He st.o.s hiJ anpr ......th thunder OInd lightning (Tnt 2. 
version 1. S16). 'Iherefoft, a1thoup his usual designation is by his Hattie Dame, 

TeIjpinu, be is dearly. Storm God. Hmu, the myth whkh relates his Inp:!' and 
dis.appdnnce Iharu much with thoa wtUch concan the dis.appe.arancc of other 
storm gocb (Texu 3, ... Ind 5). When.~, it is the Sun God wt.o dis.appuN 
(Text 7). the effects on natUR ue predicubk. Without the sun's ~rmins rays, 
the land Calk under the power of the personif~ Jac:k Frost (Hitti1e bahbilOlQS), 
who pualyza nerythinc and ~drie. up· the waters. In D'\.OIny of the storie. the 
gods orprU:r.o • mau sutch by their own membership; this. howe~r, fail ,. A 
swifUy Ilying. • barp-eyed e.ate i. then d~tdled on .erial reconnaiutnce, but it 
too finds nothina. The wiae Mother Goddess HalUUlhanna then sends out the tiny 
bee. whom the JOd. think unlikely to succeed. The bH finds the hiding deity, 
5tinp him .....ke. pkifles him by .pre.ding JOOthing wu on the welt, and brings 
him back home. For.n ItalLin tramblion.Ind full discussion of this myth see Pee· 
d\ioti Daddi .nd Polvani (1990: 71-67). 

.._--_._-- _... 
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Version J 

§1 (A i 1-4) Telipinu [ . .. screamed]: "Let there be no intimidating 
language," (Then] he drew (on the right shoe] on his left foot, and the left 
(sboe on hiJ right (oot]. 

§2 (A i ~9) Mtstseized the windows. Smoke (seized) the house. In the 
flf'eplace the logs were stifled. (At the altars) the gods were stilled, In the 
sheep pen the sheep were stifled. In the cattle bam the cattle were stifled. 
The mother sheep rejected her lamb. The cow rejected her calf, 

§3 (A i 10-15) Telipinu too went away and removed grain. animal 
(ecundity. luxuriance, growth, and abundance to the steppe, to the 
meadow. Te1ipinu too went into the moor and blended with the moor. 
Over him the balmul. plant grew. Therefore barley (and) wheat no longer 
ripen . Cattle, sheep. and humans no longer become pregnant. And tho.se 
(already) pregnant cannot give birth. 

§4 (A i 16-20) The mountains and the trees dried up. so that the 
shoots do not come (forth). The pastures and the springs dried up, so that 
f.mine broke out in the land. Humans and gods .Ire dying of hunger, The 
Creat Sun Cod made a feast and invited the Thousand Cod•. They ate 
but couldn't get enough. They drank but couldn't quench their thirst, 

§5 (A i 21-25) The Stonn Cod thought about (i.e ., remembered) his 
son Telipinu: "My son Telipinu is not there . He became enraged and 
removed everything good," The great and small gods began to search for 
Telipinu. The Sun Cod sent the swift eagle: "Co search the high moun· 
tains." 

§6 (A i 26-31) "Search the deep nUeys. Search the Blue Oeep.~ The 
eagle went, but didn't fmd him. But he brought back a message to the Sun 
God: ". couldn't find Telipinu. the noble god ." The Storm Cod said to 
Hanoahann.a: "How slWl we act? We are going to die of hunger." Hanna­
hanna said to the Stann Cod: "00 something, Stonn God. Co search for 
TelipiDu yourself." 

§7 (A i 32-35) The Stonn God began to search for Teiipinu, In his city 
(the Stonn Cod) (&rasps) the city gate. but can't manage to open it. 
Instead the Storm God broke his hammer and his wedge(?), He wrapped 
himself up (in his garment) and sat dO\I(D. Hannahanna lent (a bee): "Go 
search for Telipinu." 

§8 (A i 36-39) (The Stonn Godl said (to Hannah.nna) : ~Since the 
great and small gods have been searching (or him, but hayen't (ound him, 
will thiJ {bee find I him? His wings are small, and he himself is small, and 
in addition he is, . , ." 
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,9 (A ii 3-8) Telipinu I ... J. The malt and -beer bread" is. ... He . , . 
cd. He cut off goodncss(?) [ ... J.tt the gate. May the sweet odor [invoke 
you]. Telipinu. Frwtratcd. [may you bel Waxed. 

§1O (A ii 9-11) Here (lies] water of.... (May it ... ] your soul. 0 
Telipinu. So (turn] in favor toward the king. 

,11 (A ii 12-14) Here lies galaw.r. May (your soul, 0 TelipinuJ, be 
made tranquil. Here (lies) parbwnas.fruit. May (its) essence(?) implore 
him. [namely, TelipinuJ. 

,12 (A ii 15-18) Here lie Jama""'-nuts. Let ( ... I bUN-niCeu(?). Here 
[lie] tip. Just as fa fie] is sweet, so let [your soul}. Telipinu, become sweet 
in the same way. 

,13 (A ii 19-21) Just as an olive 'holds) its oil in its heart. (just as a 
grapeJ holds its wine in its heart • .so you , Telipinu, must hold coodDCSS in 
your IOU! .nd heart in the same ~y. 

,14 (A ii 22-27) Here lies resinous woode?) . Let it anoint [your soul]. 
Telipinu. Just as malt and beer brud are united in "soul. H let your soul, 
[TelipinuJ, be united in the same way with the words o( (these) mortals. 
Uust as wheat) is pure, so let Telipinu, (namely) his soul, become pure in 
the same way. Uwt asl honey is sweet, as ghee is mild, so let the soul o( 
Telipinu become sweet in the same way, and let it become mild in the 
same way. 

§15 (A jj 28-32) I have just sprinkled your paths. Telipinu, with sweet 
oil. Set out, TeJipinu. on paths sprinkJed with sweet oil. Let sahiJ (boughs) 
and bappuriyaJas (boughs) tIC pleasant. Just as reed(?) (and) ... are pleas. 
ant, so you be pleasant. Telipinu, in the nrne way. 

;16 (A ii 33-36. iii 1-2) Telipinu came in anger. He thunden together 
with lightning. Below he strikes the Dark Earth. Kamrusepa saw him and 
moved (ror) herselr [with(?» the ugle's wing. She stopped it, namely. 
anger. She stopped it. the wrath. She stopped (sin). She stopped suUen­
ness. 

,17 (A iii 3-7) Kamrusepa says to the gods: "Go, 0 gods, Now tend 
the Sun God's sheep ror Hapantali. and cut out twelve rams, so that I may 
treat Tclipinu's !taraJ-grains . I have takn (or myselr a basket (with) a 
thousand small holes. And upon it I have poured !taras-an ins. the "rams 
or Kamrusepa ." 

§ 18 (A iii 8-12) And I have made a burning back and rorth over Telip­
inu, on one .ide and on the other. And I have taken rrom Telipinu, rrom 
hU body, his evil; J have taken his sin; I have taken his anJ'Cr; J have taken 
his wrath; I have taken his pique t?); I have taken his sullenness. 

;19 (A iii 13-20) Telipinu is angry. His soul and essence were stiOed 
(like burning) brushwood. Jwt as they burned these sticks or bnuhwood , 
may the anger, wrath. sin. and suUenness or Telipinu likewise bum up. 
(And] jwt as [malt) is sterile. so that they don't carry it to the field and 
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use it as seed, (as) they don't make it into bread.nd deposit it in the Seal 
House. so may the anger. wrath. sin. and sullenness or Telipinu likewise 
become sterile, 

§20 (A iii 21-23) Telipinu is angry. His sow and . , . are a humin, rut. 
Andjult as this flfe lis extinguished}. so (may) (his) anger, wrath, and .ul­
lenness likewise [be extinguished] . 

,21 (A iii 24-27) Telipinu, let a.npr go. [Let) wrath [goJ , Let sullen­
ness go. Andjwt as (the water in) a drain pipe doesn't flow backward. so 
may [the anger, wrathl , and sullenness or Telipinu likewise not come 
back. 

§22 (A iii 28-34) The gods (are sittingt?) in the placel o( convocation 
under the hawthorn tree. And under the hawthorn tree long [ . . . • are 
.. . ) And all the gods are sitting: [Papaya), tstu.taya, the Fate God­
desSCJ, the Mother Goddesses, the Gnin Goddess. Miyatarw.p8. Teli­
pinu. the Tutelary Deity, Hapantali [and .. . ]. I have treated the gods 
under (the hawthorn) ror lonl years [ ... }. 1 have purified him. 

,23 (C 9-12) [I have taken) evil &om Tdipinu's body. I have taken his 
[anger. I have taken his) wrath. I have taken his [sin) , [I have taken] su]­ , 
lenness. I have taken [the evil) tongue. (I have taken) the evil (path) . 

[n" rwmairuler of cowl'lln iii u &to.... awG)'. I" wbat follows the mont)' 
hawtbom tree iJ addreucd.] 

§24 (A iv 1-3) [The ox passes under youl, and you pull ita lock orha.ir. 
The sheep passes under you. and you pull ita tuft or wool. PuU the anaer, 
wrath. sin, and sullenness rrom Tdipinu too. 

;25 (A iv 4-7) The Stann God comes. rull or anger. and the Man or the 
Storm God stops him. The bowS comes, and the wooden .. . nops it. In 
addition may my mortal words likewi.1e stop Tdipinu's anger, wrath, and 
suUenness. 

§26 (A iv 8-13) May Telipinu's anger, wrath, sin. and sullenness depart. 
May the house release it. May the middle .. . release it. May the window 
release it, May the hinp <release it.> May the middle courtyard release 
it. May the city gate release it. May the gate complex relute it. May the 
King's ROAd release it. May it not ao into the fruitfuJ field, prden, or ror­
est. May it go the route or the Sun Goddess (or the Dark Earth). 

;27 (A iv 14-19) The aatekeeper opened the seven doors. He drew 
back the seven bars. Down in the Dark Earth stand bronze vata,· Their 
lids are o( lead. Their latches are of iron. That which goes into them 
doesn't come up again; it perishes therein. So may they seize Telipinu's 
anlU. wrath, sin, and. sullenness, and may they not. come back (here). 

;28 (A iv 20-26) Telipinu came hack bome to his bou.se and took 
account o( his land. The mist released the windows. The smoke released 
the house. The altars were in harmony again w;th the aods. The fireplAce 
released the log. In the sheeprold he released the sheep. 1n the cattle barn 
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he rdeued the. cattle. Then the mother looked after her child. The sheep 
looked ...flee her lamb. The cow looked after her calf. And Telipinu too 

dooked aften. the kincand queen and took .JCcount of them in respect to 
life. vigor. and longevity. 

;29 (A iv 27-31) Telipinu took account of the Icing. Before Telipinu 
there stands an C)1CUI-tree (or pole). From the~" is suspended .. hunting 
baC (made from the lkin) of .. sheep. In (the baS) lies Sheep Fat.s In it lie 
(JYI1lbols of') Animal F«undity and Wine. In it lie (symbols of) ~ttle and 
Sheep. In it lie Lonpvity and Proaeny. 

§30 (A iv 32.....J5) In it lie. The Gentle Message of the Lamb. In it lie ... 
and. ... In it tiu. . . . In it lie. The Riaht SlwIk. In it lie Plenty, Abun­
dance. and Satiety. 

[71x mJIlIPIder ofco"'''''' "' is brv.w. away. This is the mil ofwnwn 1 of 
1M r.lipiftll~. ) 

Version 2 

The beginning or column i is broken .way. Mint of the restoralioD5 in the fol· 
Iowin& 5eCtioru: are drawn from venion I . H l - lafe panIleled by version I §§3-4 . 

;1 (A i 2-3) (CattJc. sheepJ, and humans (no longer become pregnant] , 
[And even those who) do (cannot ~ve birth). 

,2 (A i 4-6) In the (~nd)lam.ine broke out. (The Great Sun God made 
a feaJt and invited) the p.tt gods (and the lesser) gods. {They ate but] 
couldn't pt enough. They dtlllnk but (couldn't quench their thirst) , 

,3 (A i 7-11) [The Storm GodJ said to the gods: "(My son is missing) . 
He became enraced and [removed everything coodJ, so that famine broke 
out in the land: The great pxla and the leAer gods began (to search for] 
Telipinu, but (they did) not (find) him. 

,,, (A i 12-16) The Sun God sent the swift eagle: "(Go] search (or 
Telipinu." The eagle went. It seuched [the springs(?). It searched) the 
riven. But it didn't find him, So it brouaht bade: a report to the Sun God: 
MI didn't flOd him,'" 

;5 (B ii 4-9) Hannahanna sent a bee : "You go search for (my ,0nJ 
Tclipinu. When you find (him). iting his hands and feet and make him 
mnd up, Then take wax and wipe him off. Then purify him and make him 
holy again. Then conduct him back here to me, ~ 

;6 (8 ii 10-14) The Stonn God ..id to Hannahanna : "Now the great 
god. and the lesser gods were searching (or him, but didn't find him. So 
wiU this bee 10 find him? Its winp arc small , It too is small. And further­
more it is all by iUclf(1)." 

;7 (8 li 15-19) IHannabannaJ said to the Stonn God: "Desist. It will 
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go find him." The bee (wcnt]. It began to [search (or TelipinuJ . It 
searched the ... ( . .. 1. It searched the ( ... 1riven. It searchecl the 
I ... ] springs. ( ... ) [1Oc rut of this uction is bro.w. a.ay. ) 

S8 (0 ii 1-12) [I" tbcu two small. badly tUJm4pd pGNfTdpbs there is 
IlUn,io,. of "fjMing" TrJipi_ aM "'making him Jtan4 Up," iJJ _JliJJ" quu_ 
tiOft -How JbaJl_ ac,r aM a JtateJnnt, "Ttlipinu bee""", """'. ") 

;9 (0 ii 13-17) ( ... J says: -{Summon] the mortal. [Let him ... ) the 
... [on) Mount Ammuna. Let him move him, (Let) the eagle (approach 
and) move (him] with a wing. Let the mortal make [him) arise.- The ugte 
(moved(1)) him with its wing. 

,10 (0 ii 18-20) They stopped bim [ . . . ) sat down ( . . . ) ~nd be pcevi­
owly ( ... ). 

,11 (0 ii 21-26) Telipinu ( ... ) sent: Go ( . . . ) head ( ... I with tbid 
bread and libation [ . .. ) putify(?) [ ... ]. 

,12 (C ii 1-3) [Here)lics (galataT for you . Tdipinu) . Let (the . . . ,] be 
(pacified). (Tum) in favor (toward the king. queen. and princes ). 

,13 (C ii 4-6) {Here] lies (pa~-(ruit for youl. You [be . . .• and) 
be (invoked) for the king, queen, (and princes I. 

,14 (C ii 7-10) (Here] lies (The Right Shank (or you , . .. And] as ( "., 
and .. . ). so in the same way (let it stand] . .. to you . 

[SaocraJ pGJ'rlgraphs too brom to nad.1 
;15 (8 iii 2-4 ) (Hercllies wax for you. Drive [Telipinu's J anger. wrath, 

[sin . and sullenness) out from your presence. 
; 16 (C iii S-7) Here lies wheat for you. Just as (this) wheat is pure, let 

Telipinu', (heart and soul] become pure again in the same way. 
; 17 (C iii 8-17) Here lie malt and -beer bread" for you. Just as malt 

and "beer bread- blend in essence. so that their soul and beart become 
one. [so may •.• ). They get an angxy person drunk with beer of ( ... I, 
and his anger vanishes from him. They get a timid man drunk, and his 
t imidity vanishes from him. Let (the malt and -beer bread W get you) 

drunk. ITelipinu. in the same way . , . Jwrath ( . . . J let it vanish ( . . . I. 
,18 (A iv 1- 2) {As the rltC is extinguisbed] , '0 (maYI Telipinu's evil 

(anger. wrath, sin . and sullenness be extinguished] in the same way. 
§ 19 (A iv 3-7) 10 TelipinuJ, let go of anger. [let go of] wrath. let go of 

[sin] and sullenne". (As) (the water in) drain pipes doesn't flow back. 
ward. so may (the evil anger), wrath. sin. and (sullenness] ofTelipinu like­
wise not come back, 

;20 (0 iii 3-14) May the evil anger. wnth. (sin) . and sullennc.tS go 
away. But may it not go into thc fruitful field. the forest , or tbe garden . 
May it go on the road to thc Dark Earth. Down in the Dark Earth stand 
iron vau . Their lids are of lead. Whatever goes into them doesn't come up 
apin: it perishes therein. So may Telipinu's evil anger. wrath, sullenness, 
and sin go into them and not come up again. but perisb therein. 
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§21 (0 iii 1.s-22) (Telipinu.) cat fine things ; drink fine things. May 
(your) path. 0 Telipinu. be sprinkled with fine oil. Then set out upon it. 
MAY your bedding be «(r.lgnnt) Mho and happuriyasas (boughs). Then 
sleep upon it. As fragrant reed is pleasant. may you be pleasant also to the 
king and queen and to the land of HaUi.lEnd ofwr:siolt 2.) 

Vusion 3 

(Only pans ofcolumtU jj and iii ofa four-c:olumn. tabur an presnw:d.] 

§1 (A i.i 2-6) , -, . . You, 0 bee. should look forTeJjpinuJ. And when you 
fmel (biro., sting (him on his hands and feet. Make) him stand up. (Take 
wax) and (wipe off} his eyes and his hands. Purify him and bring him back 
tome," 

§2 (B ii 1-5) The bee searched the high mountains; it searched (the 
deep valleys; it seolfchcd the Blue I Deep. The honey was exhausted in iUi 
interior, [the ... I was exhausted (in ill . .. ). But lit found) him in a 
meadow in the town of Lihzina. in a forest. It stung [him) on his hands 
and feet. so that he got up. 

,3 (B ii 6-12) (This is what) Telipinu said: ~ I was both angry and 
(sleeping] . [Why did) you (plural) (arouse) me when I was sleeping? Why 
did you make (me) talk, when I was sulking?" (Telipinu] became (even 
more) angry. (He . .. «I) the spring . .. . He drew the rivers and brooks(?). 
He [ ... Jed (the ... ) and made them leaplnu. (He ... edJ the river­
lnnks. He knocked down (cities(?) ). He knocked down houses. 

,4 (8 ii 13-16) He destroyed people. He destroyed cattle and sheep. 
The gods .. . ed ( . .. ). "Telipinu !u.s become angry. r . .. ) How shall _ 
act? (How] shaU we act?~ 

,5 (8 ii 17-22) "Summon (plural) a human being and let him ( . .. J 
. . .. Let the eagle ( .. . ,. Let him bring (him]. " The eagle brought (him). 
It f • . . ed) with its wing. They ... ed lhim and .. . ,. 11M rut ofcohl1lUl jj 
is lo.u in a malt. 1M ends of lirw of part of colul'lUl iii rmaai7l. This section 
semu ro describe the jiMl SIIC£'W of the ritual to pacify the angry deity aM 
mtore prospnity to tb. cosmos.J 

§6 (A iii 4-8) { . .. J on his body puts { .. . I he expelled. (He dis­
peUed(?)J anger, {wrath. sin. and suliennenJ, the eviJ fetter. ( . . . J, the 
enviow eyes, ( ... ,. He left { . .. I and ( . .. led forth . 

§7 (A iii 9-11) ( . " ] brought forth I . ,. ) from the [ ... . He brought 
forth] grain, anirnaJ fecundity, [ ... I. beneficial rains. beneficial winds. 
He brought forth ill ( ... ). 

§8 (A iii 12-14) May {the . .. ] wear out [the ... J. May the apple tree 
( ... the ... Jof the god ( .. . , . May the marsiggas-tree I ... the ... J of 
[ ... ,. His soul ( ... ]. (The re.u o{thc I4btet is brolu" away. J 
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-------3. The Dlaappearance or the storm God -----­

Another myth (eatl1re$ the chief stonn God u the d~ppearina sod. Its .truc­
ture is the same u th.i.t of the DUappeannce of Tclipiou. For an Italian truala­
lio n. bibliography, and a thorouah dixunion tee Pecc.hioli Daddi and Polvani 
( 1990: 89-104). 

§1 (A i J--.4) (Mist seized the windows . Smoke) seized (the house. In 
the hearth the logsJwere stifled. 

,2 (A i 5-7) [At the altars the gods were stitled). In the sheepfold (the 
sheep were stifled. In the cattle bam the) cattle (were stifled. The ewe 
rejected her lamb. The cow) rejected her calf. 

;3 (A i 8-13) (The Stonn God of the Sky set out toward the steppe) . 
the meadow, (and the moore?). He carried off plenty, prosperity. and 
abundance. The Storm God deputed I, and buley (and wheat) no looger 
{ripened. Cattle, sheepJ, and humans did not (become pregnant). And 
those who [were pregnant did not give birth] (rom that time. 

;4 (Ai, 14-1S) [The mountains) dried up. [The trees) dried up. And the 
shoots(l) [did not come forth, The pastures) dried up. The sprinp dried 
up. 

;5 (A i 16-21) [The Sun God made) a fealt and invited the Thousand 
Gods. [They atel. but couldn't get enough . They drank, hut couldn't 
quench their thirst. (The Storm God's father] said; ~My son [is not there] . 
He became angry and [carried off] everything good, He carried off grain, 
animal fecundity. abundance. plenty, and satiation." 
~ (A i 22-25) (All the gods] bepn to search for the Stonn God. { . . . I 

$Cnt the swift eagle; "Go search the high mountlinJ. (Search) the deep 
valleys. Search the Blue Deep.­

§7 (A i 26-29) {lbe eagle went], but did not find him. The swift eagle 
brought a report (to the Sun God] : "I sean:hed the hiah mountainl. I 
searched the deep valleys . [I searched) the Blue Deep. but I did not find 
him, the Storm God of the Sky," 

§8 (A i 3G-33) [The Storm God'sl father went to his (Le., the Storm 
God's) grandfather and said to him: "Who sinned lpic:vowly( ?) ]. 10 that 
the leed perished and everything dried up?" The pnMather ,aid: "No 
one sinned; you alone sinned grievously(?)." 

§9 (A i 34-36) The Storm God's father aaid: wit wa.n·t I who linned.n 

The grandfather said: WI will trace thi. matter out, and I will kill you, So go 
learch for the Stonn God." 

§10 (A i 37-42) The Storm God's father wenl to Gulsa and Hanna­
hanna. Thus said Gulsa and Hannahanna: WWhy have you come, Storm 
God', father?" The Storm. God's father replied: '"'The Storm God became 
angry. and everything dried up. and .. . perished. My father saY': 'It is 


